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The Fozu tongji 佛祖統紀 (Chronicle of the Bud dhas and Patriarchs), com piled by 
the Chi nese monk Zhipan 志磐 (ca. 1220–75), is an ency clo pe dic work in fifty-four 
rolls (juan 卷) com piled between 1258 and 1269. It is a his tory of Bud dhism in 
China orga nized and presented from the per spec tive of the Tiantai school 天台
宗, which in doc trine and prac tice cen tered on the Lotus sūtra and the teach ings 
of Tiantai Zhiyi 天台智顗 (538–97) and his suc ces sors. Although the text is fash-
ioned around the artic u la tion of a Tiantai lin e age that can not be taken uncrit i cally, 
mod ern schol ars of the early his tory of Bud dhism in China have found it indis-
pens able in constructing a nar ra tive account of the ori gins and devel op ment of 
the reli gion in East Asia. Zhipan’s text is crafted as a roughly dia chronic nar ra tive 
fol low ing Chi nese dynas tic his tory with numer ous autho rial notes, com men tar-
ies, and digres sions. This mono graph by Thomas Jülch is a trans la tion of the first 
five juan of the “Monograph on Success and Obstructions in the Spread of the 
Dharma” (Fayun tongsai zhi 法運通塞志), Fozu tongji, rolls 34–38. The book is the 
first in a projected series of three vol umes trans lat ing the “Monograph on Success 
and Obstructions in the Spread of the Dharma,” fif teen juan in total. Jülch pro vi-
des many help ful anno ta tions; how ever, one of the con ven tions the trans la tor has 
adopted is to place all  of Zhipan’s inter lin ear notes in foot notes, mak ing it dif fi cult 
to dif fer en ti ate between Jülch’s notes and Zhipan’s. Although the trans la tor does 
not really make this point clear in his gen er ally help ful intro duc tion to the text 
(1–12), one of Zhipan’s key pur poses in the selec tion trans lated here is to place all  
of Chi nese thought and reli gion into a sin gle grand nar ra tive. He accomplishes 
this by includ ing nearly all  of the mem o ra ble epi sodes and anec dotes of Chi nese 
phil o soph i cal and reli gious his tory in this dia chronic account.

Jülch’s trans la tion pro vi des a broad win dow through which the reader can 
begin to view Zhipan’s Weltanschauung and under stand ing of his tory. This is 
because Zhipan’s book places the life of Śākyamuni and the com ing of the Bud-
dhadharma to China from India and Central Asia (the “Western Regions”) within 
the con text of Chi nese his to ri og ra phy. The first roll (17–45) begins with the pre-
birth exis tence of Śākyamuni and locates the Bud dha’s birth under the head ing 
of King Zhao of Zhou (21). One of the unfor tu nate con ven tions adopted by the 
trans la tor is that he does not con vert Chi nese dates to their Western equiv a lents 
or at least pro vide them in paren the ses or notes. Thus, the sig nifi  cance of Zhipan’s 
locat ing Śākyamuni’s birth in the twenty-sixth year of King Zhao of Zhou is dif fi-
cult to ascer tain if one is not famil iar with Chi nese his tory. This year cor re sponds 
to the year 949 BCE, which was the most pop u lar date for the Bud dha’s birth in 
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the Tang (618–907) and Song (960–1279) peri ods. This is dif fer ent than the date 
of 687 BCE that was advanced by Wei Shou 魏收 (506–72) in the “Monograph on 
Bud dhism and Dao ism” (Shi Lao zhi 釋老志) in the Wei shu 魏書 (History of the 
Wei Dynasty, 386–550), which also enjoyed a level of pop u lar ity in medi e val East 
Asia prior to the Tang.

In addi tion, the informed reader who knows some thing of the doc trine, prac-
tices, and sys tem of doc trinal clas si fi ca tion (panjiao 判敎) of the Tiantai school 
can see the sub tle advance ment of a Tiantai view of the his tory of Bud dhism that 
count ers the rhe tor i cal nar ra tive favored by the Chan tra di tion. For instance, the 
trans la tion shows how Zhipan adopts the doc trinal posi tion of five turn ings of the 
wheel of the Dharma: (1) the Huayan-sūtras (should be Avataṃsaka-sūtra or Bud-
dhāvataṃsaka-sūtra), (2) Śrāvaka-yāna (vehi cle of the dis ci ples, that is, Hīnayāna 
Bud dhism), (3) Vaipulya-sūtras (basic or ele men tary Mahāyāna teach ings), (4) 
Prajñā-pāramitā-sūtras (Perfection of Wisdom), and (5) Lotus sūtra. This approach 
to periodizing the Bud dha’s teach ings priv i le ges the Lotus sūtra as the Bud dha’s 
final teach ing, a posi tion championed by Tiantai Zhiyi and his school, while also 
rec og niz ing its shared posi tion with the Avataṃsaka-sūtra as the “per fect [or fully 
com plete] teach ing” (yuanjiao 圓敎) of the Bud dha (26–28).

The trans la tion of the sec ond roll (46–119) cov ers the his tory of reli gion in 
the Western Han (ca. 202 BCE–9 CE) and Eastern Han (ca. 25–220 CE) peri ods. It 
pro vi des clear evi dence of Zhipan’s sub sum ing all  of Chi nese thought and reli gion 
into one great story. This roll includes an account of the life of Laozi, the founder 
of Dao ism (72–74), whose birth he places in the third year of Zhou king Ding (r. 
606–586 BCE), hence, ca. 604 BCE. He also treats the lives of Confucius (76–85), 
Mozi (85–86), Mencius (87–88), and Xunzi (89–90). This chap ter also includes 
a nar ra tive on the rise of reli gious Dao ism with the rise of the Celestial Master 
Zhang Daoling and his suc ces sor Zhang Jue (111–16). Furthermore, the trans la-
tion shows that the nar ra tive on Laozi’s report edly trav el ing west and converting 
the bar bar i ans (huahu 化胡), which Jülch refers to sim ply as “Huahu text” (56) in 
its first appear ance, and then ren ders bet ter as “teach ing the bar bar i ans” (79, 265), 
still had rel e vance even in Zhipan’s day, even if only to rid i cule it as a false and 
per ni cious teach ing. The nar ra tive on Laozi “converting the bar bar i ans,” which 
was advanced by Daoists to poke fun at the pre sumed sim i lar i ties between the two 
reli gions and the supe ri or ity of the Daoist reli gion, is con ven tion ally believed to 
have lost its rel e vance dur ing the Tang period. Nevertheless, it was never for got-
ten because by the time Zhipan was writ ing it was already the thir teenth cen tury.

The third roll (120–201) cov ers Bud dhist devel op ments dur ing the span of 
the Jin (265–420), Liu-Song (420–79), Southern Qi (479–502) dynas ties. Although 
numer ous anec dotes and inter est ing events are chroni cled, this reviewer would 
draw the reader’s atten tion to Zhipan’s empha sis on the trans mis sion and trans-
la tion of texts and the ven er a tion of dei ties held to be impor tant in the Tiantai 
tra di tion. Although numer ous Bud dhist scrip tures were trans lated dur ing this 
time period, Zhipan seems to empha size the two pri mary trans la tions of the Lotus 
sūtra: the Indo-Scyth ian monk Zhu Fahu’s trans la tion com pleted in the sev enth 
year of the Taikang era (286 CE), which he com pleted along with the Nirvāṇa-sūtra 

D
ow

nloaded from
 http://dup.silverchair.com

/sungkyun-journal-of-east-asian-studies/article-pdf/21/2/258/1466932/258m
cbride.pdf by guest on 19 April 2024



BOOK REVIEW

260

and the Baozang jing (123), and Kumārajīva’s (343–413) trans la tion com pleted in 
the fifth year of the Longan era (401 CE) (148). In addi tion, he notes the exact date 
of the Kash miri śramaṇa Dharmamitra’s trans la tion of the Guan Puxian xingfa jing 
(Sutra of Contemplating on Samantabhadra), in the first year of the Yuanjia era 
(424 CE) (168), and the Middle-Indian monk Dharamayaśas’s trans la tion of the 
Wuliangyi jing (Sutra of Immeasurable Meanings), the third year of the Jianyuan 
era (481 CE) (190)—both of which are apoc ry phal sutras that serve as pro logues 
to the Lotus sūtra. Zhipan also rec og nizes Buddhabhadra’s being asked to trans late 
the Avataṃsaka-sūtra (Huayan jing) in sixty rolls in 418 (165), and he men tions its 
com ple tion in pass ing with out assigning a date in an inter lin ear note (171n286). 
Although Zhipan reports that Liu Qiu based his sys tem of doc trinal clas si fi ca-
tion on the Avataṃsaka-sūtra (Huayan jing) (198), Jülch cor rectly reports in a note 
that Zhipan is wrong (198–199n439), since Liu Qiu really based his clas si fi ca tion 
scheme on the apoc ry phal scrip ture Tiwei poli jing (Book of Trapuṣa and Bhallika). 
Does this show that Zhipan wants to down play the rival Huayan tra di tion? In 
addi tion, when ever pos si ble he empha sizes monks and nuns preaching, recit-
ing, lec tur ing on, and uphold ing the Lotus sūtra (e.g., 139, 163, 164, 178, 181, 183, 
188, 206, 208, 213, 225, 240, 248). It is also wor thy of note that Dao’an’s (312–85) 
ven er a tion of Maitreya is not men tioned in the pas sages discussing this emi nent 
monk (144–145). In addi tion, despite its impor tance in the mature Tiantai tra di-
tion, although nei ther the names Amitāyus nor Amitābha are found in the “Index 
of Personal Names” (308–12), the emer gence of Pure Land Bud dhism and the 
wor ship of Amitābha is chroni cled some what in the text with the com mis sion ing 
of images of Amitāyus (147), treat ment of Lushan Huiyuan’s (334–417) White 
Lotus Society (156, 159–62), the prac tice of buddhānusmṛti (162), and Kālayaśas’s 
trans la tion of the Guan Wuliangshou jing (Sūtra of Contemplation on the Bud dha 
of Immeasurable Life) (168).

The fourth roll (206–49) deals gen er ally with the Liang (502–56) and Chen 
(557–89) dynas ties. It treats the impor tance of Mt. Tiantai in both its Daoist and 
Bud dhist senses. This chap ter also traces the devel op ment of the mature Tiantai 
tra di tion’s lin e age as trac ing from Huiwen (d.u., active sixth cen tury), the tra di-
tional founder of the Tiantai tra di tion (230, 235), who was active in Northern Qi 
ter ri tory, through Huisi (515–77) (230, 235, 240, 244, 246), and also places empha-
sis on the grow ing fame of Zhiyi (Zhizhe, 220–21, 245, 247–48).

Zhipan also empha sizes the ven er a tion of Guanyin and the appear ance of 
the Gaowang Guanshiyin jing (36, 122, 149, 171, 180 190, 195, 208, 279). Zhipan 
also refers to a twelve-faced Guanyin twice in the text (190, 208). Although attested 
in other lit er ary mate ri als, twelve-faced Guanyin is not a com mon form of this 
bodhi sattva.

The fifth roll (250–90) chron i cles Bud dhist devel op ments in the Northern 
Dynasties of the Northern Wei (386–534), Western Wei (535–57), Eastern Wei 
(534–50), Northern Qi (550–77), and Northern Zhou (557–81) peri ods. It cov-
ers the monk Faguo’s (fl. 396–415) instal la tion as Shamentong (monas tic over-
seer/super in ten dent) in the sec ond year of the Huangshi era (397) (250–51). It 
pres ents a sustained treat ment of the activ i ties of the Daoist mas ter Kou Qianzhi 
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(365–448), who famously cooperated with the Con fu cian min is ter Cui Hao (d. 
450) in per se cut ing the Bud dhist church in the Northern Wei under Emperor 
Taiwu (r. 424–52) (251–57), as well as an account of the attempt by Emperor Wu 
of the Northern Zhou (r. 561–78) to abol ish the Bud dhist church (574) (286–88).

Although the book is cer tainly an impres sive accom plish ment, the trans la tor 
has adopted con ven tions in his trans la tion that make parts of the book dif fi cult 
for peo ple who are not spe cial ists in Bud dhism and Chi nese his tory to under-
stand. For exam ple, many—if not most—of the names of dei ties and emper ors 
are merely trans lit er ated fol low ing Chi nese con ven tion, for exam ple, Xiwangmu 
西王母 (3), Qin Shihuang 秦始皇, Beiwei Taiwudi 北魏太武帝, and Zhou Wudi 
周武帝 (11). In addi tion, Jülch does not pro vide either reign dates for rul ers or 
birth and death dates for his tor i cal per son ages if they are known. A non spe cial ist 
would appre ci ate these names ren dered as the Queen Mother of the West, First 
Emperor of the Qin dynasty (r. 221–210 BCE), Emperor Taiwu of the Northern 
Wei (r. 423–52), and Emperor Wu of the Northern Zhou (r. 561–78), respec tively. 
Strangely enough, the only per son Jülch supplies dates for in the body of the text is 
Liu Xie 劉勰 (465–520), the author of the Wenxin diaolong 文心雕龍 (The Literary 
Mind and the Carving of Dragons) (229). Fortunately, for a text of this com plex-
ity, there are rel a tively few spell ing errors or mis trans la tions of names and titles, 
such as the case of Cao Zhi 曹植, the King of Chensi 陳思王 (65, 68), which should 
be Cao Zhi, King Si of Chen (192–232). The “snow moun tains” (雪山, 37) should 
be Himalayas. Sanguo (68) should be trans lated as Three Kingdoms. Western 
state of Na (西那國, 101) should be the state of Western Na. The poly se mous Bud-
dhist term bodhimaṇḍa (daochang 道場), “an enlight en ment site,” “an area or seat 
of enlight en ment,” or “rit ual space,” is mistranslated as bodhi maṇḍala (18, 26) 
and maṇḍala (253). Indo-skythians (64) and Indoskythian (123) should be Indo-
Scyth ian(s); and san dal wood (206) should be san dal wood, else where writ ten as 
Sandalwood (210). Many proper nouns and titles are not cap i tal ized, for exam ple, 
ayu wang (5), shemoteng (5), baima si (5), world hon ored one (35), jianhe era (112), 
yongshou era (112); trāyas-triṃśa heaven (125) should be Trāyastriṃśa heaven; 
avīci (213) should be Avīci; māra (231) should be Māra. In addi tion, the trans la tor 
is also unaware that the early king doms of Korea (Koguryŏ, Paekche, and Silla) 
were referred to in Chi nese mate ri als col lec tively as Haidong 海東 (K. Haedong), 
literally “East of the Sea” (244).

Considering the impor tance of the pur vey ors and trans la tors of Bud dhist 
sūtras and other commentarial mate rial in the nar ra tive, the trans la tor’s not being 
famil iar with the basic lan guage of cat a logs of Bud dhist scrip tures is extremely 
unfor tu nate. Many Bud dhist texts and trans la tions are men tioned in the orig i-
nal text. In this con text, the trans la tor always ren ders the word bu 部 as “sec tion” 
(56, 60, 123, 129, 146, 150, 157, 170, 219, 231, 236) and does not seem to know 
that in Bud dhist cat a logs, bu is the term used for “titles” of books. For instance, 
using this wrong trans la tion, he mis tak enly refers to Faxian hav ing “trans lated 
the Mahāparinirvāṇa-sūtra 大般泥洹經 in five parts” (157) (譯大般泥洹經五部 
[Fozu tongji 36, T 2035, 49.342c11]). To be fair, this case is also prob a bly a tex tual 
cor rup tion—the sinograph deng 等 is miss ing in the received text after the title 
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of the sutra. Thus, the pas sage prob a bly refers to Faxian’s hav ing trans lated five 
works, includ ing most prom i nently the Mahāparinirvāṇa-sūtra (譯大般泥洹經(等)
五部). This mir rors another prob lem atic ren der ing in which the śramaṇa Zhiyan 
is said to have “trans lated the Yingluo benye jing in four teen parts” (譯瓔珞本業
經等十四部 [Fozu tongji 36, T 2035, 49.344b10–11]) (170). This should be trans-
lated as fol lows: “he trans lated four teen titles, includ ing the [Pusa] Yingluo benye 
jing (Sūtra on the Original Acts [That Serve as a Bodhisattva’s] Ornaments).” Less 
likely, the above pas sage could refer to the five dif fer ent trans la tions of the Mahāpa-
rinirvāṇa-sūtra (attested in Yiqie jing yinyi 一切經音義 24, T 2128, 54.457b18–19), 
because a Mahāparinirvāṇa-sūtra “in five parts” is attested nowhere else in the Bud-
dhist canon, just as there is no “four teen-part” Yingluo benye jing. The trans la tor 
also com monly employs the term “dharma canon” (39, 40, 59, 61) for fazang 法藏. 
Although the reader can under stand from the con text that he means “the scrip-
tures of the Bud dhist canon,” this term is usu ally trans lated as “dharma-store” 
or “dharma-trea sure.” Another unfor tu nate choice is the author’s trans lat ing the 
name of the Chi nese god dess Magu 麻姑 as “Maid Ma” (110), because mul ti ple 
mean ings can be derived from the sinographs depending on the con text. For this 
rea son, most schol ars of Chi nese reli gion sim ply leave the name as Magu.

Hanshu Yiwen zhi (86) is not the name of an indi vid ual text, but refers to the 
“Monograph on Literature” or “Treatise on Literature” in the Hanshu 漢書 (History 
of the [Western] Han) by Ban Gu 班固 (32–92 CE). Saddharma puṇḍarika sūtra 
(Miaofa lianhua jing 妙法蓮華經), that is, the San skrit title of the Lotus sūtra, is mis-
spelled twice as Saddharma puṇḍndarika sūtra (10) in the intro duc tion, although 
the text is usu ally referred to as Lotus sūtra (not ital i cized) in the trans la tion of 
juan 3. The same sutra is referred to three dif fer ent ways in the trans la tion of 
juan 4: Fahua jing (206, 208), Lotus sūtra (213, 225, 240), and Saddharmapuṇḍari-
ka-sūtra (239). Śūrangama samādhi sūtra (133) should be Śūraṅgama samādhi 
sūtra or Śūraṃgama samādhi sūtra. In addi tion, the titles of sev eral trea tises or 
exe ge ses (lun 論) are mistranslated as “scrip tures” (153). The title of the Dharmak-
upitaka-vinaya (Sifen lü 四分律) is trans lated dif fer ently twice within just a few 
pages: Four-Partite Vinaya 四分律 (155) and Four Part Vinaya (not ital i cized, 158). 
“Daśabhūmi Chapter” (172) would prob a bly have been ren dered bet ter sim ply as 
“Ten Stages” chap ter, although it cer tainly a ver sion of the Daśabhūmikā.

The trans la tor’s under stand ing of the Bud dhist admin is tra tive organs and 
titles is also sus pect. Shamentong 沙門統 and Shamendutong 沙門都統 (259), 
which are both left untrans lated, should be “Monastic Overseer/Superintendent” 
and “Chief Monastic Overseer/Superintendent,” respec tively—but, for tu nately, 
they are ren dered as “super in ten dent” later (262–63). More impor tant, Zhaoxuansi 
昭玄寺 is not the name of a mon as tery (259), it is a gov ern ment agency: “Office for 
the Clarification of Bud dhist Profundities” (see Charles O. Hucker, A Dictionary 
of Official Titles in Imperial China [Stanford: Stanford University Press, 1985], s.v. 
chao-hsüan-ssu). In a note, the trans la tor refers to a paper by Galen E. Sargent, 
“Tan-yao and His Times” (259n41). The proper ref er ence to this paper is Tsuka-
moto Zenryū, “The Śramaṇa Superintendent T’an-yao and His Time,” trans. Galen 
E. Sargent, Monumenta Serica 16 (1957): 363–96. This English paper is really an 
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edited trans la tion of a chap ter of Tsukamoto’s mas ter piece Shina Bukkyōshi ken-
kyū: Hokugi-hen 支那佛教史研究:北魏篇 (Studies in Chi nese Bud dhist History: 
Northern Wei) (Tokyo: Kōbundō, 1942), 133–64. Some of these issues, includ ing 
the struc ture of the Bud dhist admin is tra tion of the Northern Wei, are discussed 
in this paper.

Despite its many prob lems, some of which could have been avoided with 
more care ful edi to rial vet ting of the text, Jülch is to be commended for his labor. 
Translating and anno tat ing a large por tion of text is a Her cu lean effort. This 
reviewer hopes that before future vol umes of this planned series are published, 
the trans la tor will con sider adding Western dates to the trans la tion in brack ets 
for at least the years presented in the body of the text. Otherwise, the use ful ness 
of this text is severely lim ited because it forces indi vid u als who would read and 
use the text as a his tor i cal doc u ment to con sult other books or online sources to 
know when the events chroni cled in the text are said to have hap pened. In addi-
tion, the trans la tor should also con sider attempting to stan dard ize his con ven-
tions regard ing roman iz ing and/or trans lat ing titles of Bud dhist sūtras and other 
texts. Furthermore, the trans la tor might con sider who his read ers are and how he 
expects his read ers to use the trans la tion of these chap ters of the Fozu tongji. If it is 
intended as a his tor i cal doc u ment, the indexes (308–16) need to be more robust, 
cov er ing many more per sonal names, places, titles of lit er ary works, and terms.

Richard D. McBride II
Brigham Young University
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