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Global Higher Education in 2050
An Ontological Design Perspective

A R T U R O  E S C O B A R

abstract This arti cle out lines an onto-epi ste mic per spec tive for the trans for ma tion of the uni ver sity, 
an insti tu tion cur rently at the ser vice of an unsus tain able and defuturing mode of social and eco log i cal 
exis tence, into a pluriversity attuned to the imper a tives of being, life, and the Earth. It argues that the 
key to constructing liv able worlds lies in the cul ti va tion of ways of know ing, being, and act ing based on a 
profoundawarenessofthefundamentalinterdependenceofeverythingthatexists.Thisshiftinvisionis
seen as nec es sary for healing our bod ies, eco sys tems, cit ies, and the planet at large—in short, for much-
needed civilizational tran si tions, in which a redesigned acad emy could be a fun da men tal fac tor.

keywords  pluriversity, inter de pen dence, mod ern social the ory, ontol ogy, tran si tion

Introduction: The Historicity of the University-Form of Knowledge
I start with the fol low ing two fold prop o si tion: First, as a par tic u lar form of knowl
edge pro duc tion, the uni ver sity is, itself, in cri sis, in a world that is in cri sis. The 
two sides are deeply interconnected, as the cri sis of the world is the cri sis of a 
par tic u lar mode of exis tence and world mak ing, to which the Universityform of 
knowl edge pro duc tion (here af er, the Uform) has greatly con trib uted. Second, as 
an onto log i cally design ing agency, the uni ver sity can be fruit fully seen as an insti
tu tion in tran si tion, in a world that is, and con sciously needs to be, in tran si tion. 
This is a tran si tion writ large, what Indigenous peo ples in Latin America, and a 
grow ing num ber of groups and activ ists in many world regions, envi sion as a civi
lizational tran si tion. This calls upon the Uform to open itself up to a strat egy of 
epi ste mic and insti tu tional tran si tion at the ser vice of plan e tary or civilizational 
tran si tion.

The back drop to the ques tion of the uni ver sity can be sum ma rized as fol lows: 
all regions and countries in the world are engaged in a sense less mode of liv ing 
that can only sus tain the unsus tain able. Everywhere we look, we see instances of 
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life being destroyed, the planet being wounded, and its peo ples being exploited 
and dam aged. This struc tured unsustainability has gone on largely unhin dered, 
gaining speed and inten sity dur ing the past seven decades of glob al iza tion and 
devel op ment—or what some call “the Great Acceleration,” mean ing the sharp 
inten si fi ca tion of the use of energy and nat u ral resources since 1945, a dis tinc
tive fea ture of the Anthropocene.1 It denies places, regions, and countries the 
pos si bil ity of other futures and futuresindif er ence—a pro foundly defuturing 
efect.

At the root of this sit u a tion are modes of know ing, being, and mak ing derived 
from dual ist ontologies that enshrine human con trol over the Earth, socio eco
nomic orders that ensure that such con trol greatly ben e fits a minor ity over most of 
the planet’s peo ple, and polit i cal sys tems intent on per pet u at ing this unsus tain able 
con di tion. A key fea ture of onto log i cal dual ism is the pre sup po si tion that enti ties 
have intrin sic, sep a rate exis tence. It per vades most con tem po rary soci e ties, par tic
u larly those con sid ered “mod ern”; it grounds a destruc tive and defuturing design 
of the modes of exis tence within heteropatriarchal cap i tal ist colo nial moder nity. 
Less devel oped than the cri tique of dual ism is its coun ter part: the pre sup po si tion 
that life is not lived under con di tions of sep a rate ness but of the rad i cal inter de pen
dence of every thing that exists, or relationality. Can the uni ver sity be reimagined 
through the lens of rad i cal relationality? This is the main ques tion addressed in 
this essay.

There are two confounding fac tors: first, the fact that most uni ver si ties are 
engaged in a sub stan tial restructuring under broad neo lib eral param e ters; this 
restructuring is itself con tra dic tory, call ing for a twosided strug le by those seek
ing rad i cal trans for ma tion: a strug le at once over the nature of the university and 
over its ongo ing cri sisinduced restructuring. The larger con text of this restructur
ing is the mul ti fac eted cri sis of cli mate, ecol ogy, pov erty, inequal ity, democ racy, 
and mean ing engulfing the planet, poten tially compounded by the cli mate and 
inequal ityinduced social upheaval that could hap pen as a result of eco log i cal 
“regime shifs,” hid den feed back loops, and cas cad ing efects among the var i ous 
fac tors involved in the cli mate cri sis.2 This means that a downsizing uni ver sity, 
with its refocusing of resources and pri or i ties on those fields that struc tur ally con
trib ute the most to the eco log i cal cri ses (includ ing the defunding of most human
i ties and social sci ence fields), is even less pre pared to face these chal lenges efec
tively than in the recent past. As such, the uni ver sity’s abil ity to artic u late a praxis 
for itself capa ble of pos i tively afect ing the com plex social, eco log i cal, and onto
epi ste mic dynam ics under ly ing terricide and cli mate col lapse is being severely hin
dered. One can sur mise that, taken as a whole, the uni ver sity will agra vate the 
toxic feed back loops of social, polit i cal, and eco nomic exis tence in which human ity 
is cur rently enmired.
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On the University-Form of Knowledge and Its Crisis
The task of reenvisioning the uni ver sity has an overtly polit i cal char ac ter; it impli
cates the uni ver sity not only in the con cep tu al i za tion but also in the redi rec tion 
of the pro cesses pro duc ing the cri sis. While the his tory of the uni ver sity can not 
be lim ited to its devel op ment in the West, it has become clear that, world wide, 
the Uform is increas ingly defined ontoepi ste mi cally and polit icoeco nom i cally 
by Euromoder nity. One must then exam ine the obsta cles it faces for transforming 
itself because of this his tor i cal situatedness. At stake here is a renewed call ing into 
ques tion of any uni ver sal idea of “Man,” on the one hand, and the reemergence of 
a nonanthropocentric form of relationality as an alter na tive foun da tion for life, on 
the other.

Modernity’s Default Setting: The Secular, Liberal, Mono-human ist Notion of the Human
The mod ern uni ver sity emerged, and con tin ues to operate, within the epi ste mic 
con fig u ra tion of knowl edge that crys tal lized in north ern Europe at the end of the 
eigh teenth cen tury, mapped in var i ous ways by authors includ ing Michel Foucault 
and Sylvia Wynter. There have been many problematizations of mod ern notions of 
the human, most famously per haps Foucault’s argu ment about the fig ure of Man as 
the foun da tion of all  knowl edge, as both sub ject and object of his own dis courses.3 
Posthumanist per spec tives are devoted to discussing the pos si bil ity of exiting this 
ontoepi ste mic regime. It is not my inten tion to dis cuss these trends here. Rather, 
I will high light what I believe is a par tic u larly reveal ing fram ing of the ques tion 
of Man by Jamaican phi los o pher Sylvia Wynter, whose con cept of a dom i neer ing 
monohuman ist model of the human, of Euro pean ori gin, I find par tic u larly pow
er ful for under stand ing both the cur rent civilizational malaise pro duced by mono
human ism and the pos si bil ity of constructing an ecu men i cal hori zon for human
ity, which might estab lish the grounds for a pluriversity.

Wynter pos its a twostep pro cess for the emer gence of Man; the first step 
accounts for the end of Chris tian theo cen trism with the Renaissance, yield ing a 
ratio nal view of Man, the sub ject of the bud ding civic human ism of Homo politicus, 
which she calls Man1. The Coper ni can rev o lu tion was essen tial to this first civiliza
tional break with Chris tian cos mol ogy in favor of a ratio nal world view, a shif that 
was cat a lyzed by the con quest of America. By the end of the eigh teenth cen tury, 
when the second phase starts, Man1 had devel oped into a fully biocentric and econ
o mized view of the human, or Man2. Man2 was grounded in a par tic u lar ren der ing 
of bio log i cal evo lu tion in terms of nat u ral selec tion, Malthus’s the ory of resource 
scar city, and the fig ure of Homo oeconomicus ush ered in by the nascent sci ence of 
polit i cal econ omy. Man2 engen dered a Western, bour geois, sec u lar, and lib eral 
mode of being human, or a mono-human ist view of the human. Its Dar win ian/ 
Mal thu sian eco nomic macronarrative cen tered on the orga ni za tional prin ci ple  
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of race subjected to the imper a tives of cap i tal accu mu la tion. Man2 is the space 
within which we live, think, and do—our ontoepi ste mic exis ten tial domain.4

Wynter appeals to Frantz Fanon to pro pose a move beyond the bioeco nomic 
genre of the human (which she mag nifi  cently decon structs as “Man2’s biocosmo
gonical and Dar win ianchartered ethnoclass descrip tive state ment”).5 In Fanon’s 
nota ble con cep tion of sociogenesis (“Beside ontog eny and phy log eny stands 
sociogeny,” a way of explaining the dia lec tic of Black skin and white masks con
fronting all  Black peo ple),6 Wynter finds a ref er ent-we or genre of the human mark
edly dif er ent from the cos mog ony of sec u lar lib eral Man. This leads her to empha
size that the human is not only biol ogy but is also shaped by cul tural codes, ori gin 
nar ra tives, and sto ry tell ing, and that these become wired into the brain and behav
ior. In short, the human is also always Homo narrans; this applies to the alleg edly 
ratio nal nar ra tive of Western Man as nat u rally bioeco nomic, which accounts for 
how dif  cult it is to change it as the dom i nant “default set ting” for the human. In 
terms of the Black per son, sociogenetically s/he is com pelled to expe ri ence her self 
or him self as both normally and abnor mally human, being and non be ing, as the 
“dysselected” par excel lence, lead ing to Wynter’s con clu sion about the human as 
inev i ta bly hybrid. As she dar ingly sur mises, “Phy log eny, ontog eny and sociogeny, 
together, define what it is to be human. . . .  With this hypoth e sis, should it prove to be 
true, our sys tem of knowl edge as we have it now, goes.”7 This applies to the Uform.

For Wynter, then, it is high time that we, socalled mod ern humans, bring the 
laws of the dom i nant genre of the human more fully into con scious aware ness, 
with a view to loos en ing its hold. Given that we all  exist within the autopoietically 
insti tuted (selfmaintaining) regime of Man2, the chal lenge is enor mous, for it 
entails envisioning the human as other than Man2. Wynter’s inter ven tion artic u
lates the need to search for fig ures of the human out side mod ern Western human
ism, to cre ate a new hori zon of human ity that enables an ecu men i cally open view 
of the human. Short of this, any pro pos als for deal ing with the great prob lems 
of the day, includ ing cli mate change, “are going to be dev as tat ing,” first of all  for 
the Earth and the global poor.8 One might pose the ques tion as fol lows: How 
can we move toward a human ism that embraces coe val and pluriversal genres 
of being human, while pre vent ing reabsorption into the regime of Man? Wynter 
thus opens a path for a sig nifi  cant “refiguring of human ness”9 that is essen tial for 
work ing through the ontoepi ste mic pre dic a ments of mod ern social the ory and 
ontol ogy. As South Afri can fem i nist Zimitri Erasmus con cludes in her excel lent 
expo si tion of Wynter’s thought, in the last instance, we arrive at the real i za tion 
that “liv ing beings bring forth their worlds by what they do. Life is uni ver sal. Its 
modes are pluriversal.”10

Modern social the ory (MST) faces a four fold lim i ta tion from the per spec
tive of the anal y sis just presented: First, as a form of abstract thought, MST leaves 
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out the realms of embodi ment, prac tice, and expe ri ence, which are essen tial to 
under stand ing the rela tional mak ing of life and the world. Second, MST for gets 
that the ques tion of the human takes dif er ent forms for dif er ently located and 
embod ied humans, espe cially for those subjected to sym bolic and bodily vio lence 
because they do not meet the stan dards of Universal Man, such as col o nized peo
ples. Consequently, third, MST evinces a lin ger ing blind ness to its his tor i cal locus 
of enun ci a tion within the regime of Man, most poi gnantly brought into view by 
the ques tion, Whose idea of the human are we talking about? Fourth, the sep a ra
tion between the ory and prac tice has led the o rists and crit ics by and large to stay 
in their safe aca demic abodes, from which they imag ine other kinds of worlds, but 
with out engag ing with the active life and worldmak ing prac tices on the ground 
where pol i tics is actively nego ti ated and lived. Each of these fac tors has marred 
MST’s abil ity to arrive at a fully rela tional con cep tion of life. These lim i ta tions 
return us to Wynter’s dar ing con clu sion: “With this hypoth e sis, should it prove to 
be true, our sys tem of knowl edge as we have it now, goes.”

There surely have been many con tes ta tions to aca demic knowl edge pro duc
tion from within and from with out, as well as pow er ful dis sent ing tra di tions. I will 
return to the role of these cri tiques later in the article. For now, I want to empha size 
that I am speak ing about social the ory, not phi los o phy (for exam ple, nondualist 
tra di tions such as phe nom e nol ogy). By MST, I mean a par tic u lar mode of knowl
edge that operates on the basis of abstrac tion and detach ment; that takes these 
epis te mo log i cal oper a tions as the only valid method to pro duce true, uni ver sally 
valid, com pre hen sive, and repro duc ible knowl edge about a “real ity” exter nal to 
“the observer”; and that, in so doing, disqualifies many other ways of know ing. This 
model, his tor i cally borrowed from the phys i cal and nat u ral sci ences, is prev a lent 
in the social sci ences. It pre sup poses that the whole of life is cut out into alleg edly 
auton o mous spheres—the social, the eco nomic, the polit i cal, the indi vid ual, the 
cul tural—that indi vid ual social sci ences (soci ol ogy, eco nom ics, polit i cal sci ence, 
psy chol ogy, geog ra phy, and anthro pol ogy) can under stand with con fi dence and 
com plex ity. That these domains have been artificially sep a rated from the flow of 
life escapes these dis ci plines’ prac ti tion ers for the most part. (Is life really divided 
into these spheres? Isn’t life an unend ing con tin uum of forms?) In this sense, MST 
is inher ently objec ti fy ing and frag men tary. This his tor i cal situatedness cre ates the 
lim i ta tions just described.

Where to go, then? In what fol lows, I pres ent the out line of a spe cific pro posal. 
It con cerns the shif from ontologies of sep a ra tion toward an under stand ing of life 
in terms of rad i cal inter de pen dence; this shif, in turn, serves as the basis for a 
hypoth e sis for mov ing from the Manform of Life to an Earthform as the only 
pos si ble way to address the con di tions of terricide. By way of con clu sion, I will ofer 
some pro vi sional impli ca tions for the uni ver sity.
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Relationality as a Reemerging Understanding of the Foundation of Life
Pluriversality is key for tran si tions. It means, on the one hand, the tran si tion from 
an alleg edly glob al ized world made up of a sin gle world, that of cap i tal ist moder
nity, to a world where many worlds fit.11 It also refers to life’s cease lessly unfolding 
char ac ter, its con tin ued coemergence out of the dynam ics of mat ter and energy. At 
the crux of it, for biol o gist Lynn Margulis, is the notion that life both pro duces (that 
is, autopoietically selfmain tains) and repro duces itself. Life is, above all , a “sen
tient sym phony,” “mat ter gone wild, capa ble of choos ing its own direc tion in order 
to indefi  nitely fore stall the inev i ta ble moment of ther mo dy namic equi lib rium—
death. . . .  It is con scious ness and even selfcon scious ness.”12 Life is his tory, 
pro cess, and rela tion through and through, from the getgo. Life is flow, imper
ma nence, con tact, and end less trans for ma tion—in short, a pluriverse. Humans 
(Man2) have for got ten this fun da men tal dynamic of life.

The notion of relationality is emerg ing as a cogent way to think about an alter
na tive foun da tion for life and the human to that established by the mod ern ontol
ogy of sep a ra tion. Ontological dual ism has brought about a pro found dis con nec
tion between humans and the non hu man world, bestowing all  rights on humans. 
Such dis con nec tion is at the root of the con tem po rary cri sis. Conversely, the key 
to constructing liv able worlds must lie in the cul ti va tion of ways of know ing and 
act ing based on a pro found aware ness of the fun da men tal inter de pen dence of 
every thing that exists. This shif in vision is nec es sary for healing our bod ies, eco
sys tems, cit ies, and the planet at large—in short, for civilizational tran si tions.13

The mod ern sci en tific and economistic world view instills in us a cosmovision 
that divi des the world into sub jects and objects, a world that we can under stand 
and manip u late at will. This objectivizing oper a tion is a main pil lar of mod ern 
Western civ i li za tion and all  the “isms” that have accom pa nied it; it is at the basis 
of the sep a ra tion between sub ject and object, rea son and emo tion, us and them, 
human and non hu man, and many other dual isms. The very world that we col lec
tively con struct under the prem ise of sep a ra tion in turn (re)cre ates us as beings 
who expe ri ence our selves as intrin si cally sep a rate indi vid u als. This model may be 
so com mon sen si cal that it may not even occur to us that it is a kind of world view, 
or cosmovision, or ontol ogy. Nevertheless, there exist many other cos moses, reals, 
and pos si bles that do not abide by the pre sup po si tion of sep a ra tion; nonseparation, 
or inter de pen dence, is the con di tion of all  liv ing enti ties, includ ing, par a dox i cally, 
the arti fi cial.

This is to say that things, includ ing our selves, do not exist quite so inde pen
dently of one another as we sup pose.14 The objectivizing stance pre vents us from 
coexisting with the full range of human and other liv ing beings in a col lab o ra tive 
man ner, one that is wiser in its rela tion ship with the Earth. It cre ates a sin gle real
ity from which all  other senses of the real are excluded, pro foundly lim it ing the 
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scope of the polit i cal. Questioning this belief in a sin gle real ity means devel op ing 
an entirely dif er ent under stand ing of change and trans for ma tion. It is pre cisely 
because other pos si bles have been turned into “impos si bles”—a cru cial aspect of 
defuturing—that we find it so dif  cult to imag ine other real i ties. Speaking of other 
pos si bles forces us to rethink many of our every day prac tices and pol i tics.15

From the 1960s on, there has been a vis i ble wave of strug les by social groups 
located on the downgraded side of colo nial bina ries: Black and Indigenous peo
ples, women, peas ants, sex ual minor i ties, mar gin al ized citydwell ers. From these 
 sub al tern real i ties we now get a wide vari ety of pro pos als for worlding life on new 
prem ises. Many of these pro pos als are based on the aware ness that every thing 
unfolds within mesh works of inter re la tions. Understanding these strug les as 
instances of the polit i cal acti va tion of relationality is the begin ning of a long jour ney 
toward rela tional liv ing. We also find tools for rela tional exis tence in a whole range 
of sources, from quan tum phys ics and bio log i cal com plex ity to the most recent 
postdualist and posthumanist social the o ries, and from longstand ing spir i tual 
prac tices, such as ani mism, Dao ism, and Bud dhism to con tem po rary inter est in 
plant con scious ness, sha manic expe ri ence, and Earth spiritualities. The key point 
here is to develop an acute under stand ing that all  enti ties are the result of man i
fold sets of rela tions, as in the ances tral notion of ubuntu in south ern Africa (“I am 
because you are”), interbeing in Bud dhism, and mul ti ple other notions.

One of the most nat u ral ized bina ries of the mod ern age is that between sec u
lar ism and spir i tu al ity. Modernity’s com pul sory sec u lar i za tion banished the sacred 
from social life, reduc ing it to a mat ter of indi vid ual choice. The acad emy, and the 
entire technoscientific world, followed suit, to the extent that even today it is still 
almost impos si ble to speak about spir i tu al ity or the sacred in the acad emy. This 
is chang ing, how ever, and a return to the sacred, in mul ti ple guises, is becom ing 
a notice able trend among many women, Indigenous, Black, and envi ron men tal 
move ments and col lec tives. A grow ing num ber of intel lec tualactiv ists are loudly 
mak ing the case that the sacred is at the very heart of life, some thing that Indig
enous tra di tions have known all  along. Given that sec u lar power, sci en tific ratio
nal ity, and mod ern tech nol ogy have been three of the main instru ments by which 
the West has been  able to impose its will on many other cul tures and faiths, the 
obsta cles to resacralizing mod ern social life seem unsurmountable; this is a key 
chal lenge for remak ing the uni ver sity from the per spec tive of relationality.

The shif in cosmovision toward relationality has the poten tial to deeply afect 
the ways in which we live, think, develop knowl edge, and act. But many of the dom
i nant prac tices, insti tu tions, and designs, the acad emy included, actively work to 
make this con sti tu tive relationality invis i ble. Redressing this sit u a tion demands an 
authen tic remak ing of our cus tom ary modes of being, act ing, and know ing in tune 
with the inter de pen dent basis of exis tence. This takes us back to the uni ver sity.

D
ow

nloaded from
 http://dup.silverchair.com

/critical-tim
es/article-pdf/5/1/183/1589291/183escobar.pdf by guest on 09 April 2024



C R IT IC A L T I M E S 5:1 |  A P R I L 2022 |  190

The University and the Potential for a Transition toward an Earth-Form of Life
By and large, the uni ver sity with its intel lec tual divi sion of labor has func tioned 
within the ontoepi ste mic con fig u ra tion of moder nity. It is true that the space so 
defined has also har bored hugely sig nifi  cant instances of cri tique and dis sent from 
within; these include, over the past five decades, instances rang ing from inter 
and transdisciplinarity to new fields of knowl edge based on diverse  sub al tern 
expe ri ences and the ensem ble of “crit i cal stud ies of ” race and eth nic ity, gen der, 
 colo nial ism, law, devel op ment, glob al iza tion, and so forth. Yet one can say that the 
acad emy, taken as a whole, has func tioned at ease within the episteme of Man. Cri
tique and dis sent have con trib uted to questioning the dom i nant form of moder
nity and, hence, to intuiting alter na tive or mul ti ple modernities, yet they have not 
for the most part broached the pos si bil ity of exiting the mod ern epi ste mic con
fig u ra tion. Moreover, the past few decades have seen the increas ing dis man tling, 
con tain ment, and nor mal iz ing of inter nal crit i cal ten den cies, enforced by aca dem
icsturnedman ag ers (a.k.a. “senior admin is tra tors”) all  too eager to ful fill the neo
lib eral imper a tives of the day. The ques tion thus arises: Can the Uform imag ine 
leav ing this com fort able (albeit very pro duc tive) space behind, exam in ing anew its 
role in the active pro duc tion of the nonrelational, and decid edly mov ing into those 
domains where relationality abides? It seems to me that it is only in this way that 
the uni ver sity can con strue itself pos i tively as an insti tu tion in tran si tion at the ser
vice of civilizational tran si tions.

It is indu bi ta ble that the West has acquired a high degree of civilizational dom
i nance, based on a mea sure of eco nomic and polit i cal uni fi ca tion and technoscien
tific prog ress. However, the pro ject of a sin gle global civ i li za tion has not come to 
pass. Nations and civ i li za tions refuse to assem ble neatly into a sin gle global order, 
even though the global expe ri ence is deeply shaped by a Euro cen tric, trans at lan tic 
model, reflected in socalled global (elite) uni ver si ties. Afer more than five cen tu
ries of impo si tion of the Western colo nial pro ject, many Native peo ples—to address 
only the most con spic u ous case of peo ples who live with and within moder nity, 
with out being com pletely defined by it—con tinue to be alive and in some cases cul
tur ally vibrant, even if per ma nently under attack and onto log i cal occu pa tion. The 
irra tio nal ity of the dom i nant model is every where in sight. Some crit ics under line 
the spir i tual and exis ten tial pov erty of mod ern life, given the spread of the patri ar
chal and cap i tal is tic ontol ogy of hier ar chy, dom i na tion, appro pri a tion, con trol, and 
war that has come to char ac ter ize it.

A diverse and plu ral is tic move ment call ing for the end of Euro cen tric and 
anthro po cen tric dom i nance has been aris ing because of this moder nity’s draw
backs, fail ures, and hor rors, despite its huge tech no log i cal achieve ments. World
wide, the call for civilizational change can be gleaned in eco fem i nist per spec
tives, pro pos als for degrowth, the defense of the com mons, energy tran si tions, 
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inter re li gious dia logues, and strat e gies for the local i za tion of food, energy, and 
trans port, among other areas. To a greater or lesser extent, in both the South and 
the North, visions of tran si tion are grounded in ontologies that empha size inter
de pen dence. It is too early to say whether these loosely assem bled, het ero ge neous 
visions and move ments will achieve a degree of selforga ni za tion capa ble of ush
er ing in sig nifi  cant trans for ma tions and per haps largescale tran si tions. For most 
tran si tion the o rists, while the out come is by no means guaranteed, the move to a 
dif er ent civilizational model—or set of mod els—has not been foreclosed, par tic
u larly if one con sid ers the trans for ma tions called for by the urgen cies of cli mate 
col lapse. For many, it is already hap pen ing, in the mul ti plic ity of prac tices that 
embody, despite lim i ta tions and con tra dic tions, the val ues of deeply eco log i cal, 
post cap i tal ist, nonpatriarchal, nonracist, nonliberal, and pluriversal soci e ties.

The notion of civilizational tran si tions establishes a hori zon for the cre a tion 
of broad polit i cal visions beyond the imaginaries of devel op ment and prog ress and 
the uni ver sals of cap i tal ism, sci ence, the econ omy, and the indi vid ual. It does not 
call for a return to assumed authen tic tra di tions nor for forms of hybrid ity to be 
arrived at through the ratio nal syn the sis of the best traits of each civ i li za tion, as if 
the seduc tive but harm less lib eral lan guage of “best prac tices” could be applied to 
civ i li za tions. Far from it: this call adum brates a plu ral is tic, albeit inev i ta bly tense, 
coex is tence of civilizational pro jects, includ ing those orig i nat ing from the West’s 
own rethink ing and sub merged tra di tions, through intercivilizational dia logues 
that encour age con tri bu tions from beyond the Euro cen tric world order. It envi
sions the recon sti tu tion of global gov er nance along plu ral civilizational foun da
tions, not only to avoid their clash but also to con struc tively fos ter the flourishing 
of the pluriverse.16

One could argue, in ontoepi ste mic terms, that the acad emy (again, taken as a 
whole) has been an onto log i cally occu py ing force in peo ple’s lives and ter ri to ries. 
Afer all , the uni ver sity trains the experts who then go on, unwit tingly, to efect this 
onto log i cal occu pa tion on behalf of cor po ra tions (cap i tal ism) and the state (bio
politics). These pro fes sion als enact, day in and day out, Man2’s mode of exis tence 
and enforce the mod ern order. This is, admit tedly, a onesided view of the acad
emy. I hope, how ever, that it helps us con tem plate the stakes of imag in ing a post
Enlightenment uni ver sity in ontoepi ste mic and polit i cal terms.

The need to move beyond the established con fig u ra tions of knowl edge was 
recently brought home force fully by a seem ingly straight for ward state ment by the 
bril liant Mapuche activ ist Moira Millִán: “Necesitamos una revolución del pensa
miento” (We need a rev o lu tion in our thought), she said.17 It is reveal ing that this 
sen tence was uttered not by a famous aca demic or phi los o pher but by an activ ist 
deeply com mit ted to the strug le for the wellbeing of the Earth and her peo ple. 
The con clu sion she arrives at is no less instruc tive: that our cur rent pensamiento 

D
ow

nloaded from
 http://dup.silverchair.com

/critical-tim
es/article-pdf/5/1/183/1589291/183escobar.pdf by guest on 09 April 2024



C R IT IC A L T I M E S 5:1 |  A P R I L 2022 |  192

(thought) is at the basis of what she and the South Amer i can Movement of Indig
enous Women for Buen Vivir, which she cofounded, have come to name terricidio 
(terricide):

We define terricide as the kill ing of tan gi ble eco sys tems, the spir i tual eco sys tem, and 
that of the pueb los [peo ples] and of all  forms of life. Confronted with the terricide, we 
declare our selves to be in per ma nent strug le, resis tance, and reexis tence against this 
sys tem. . . .  We sum mon all  peo ples to build a new civilizational matrix that embraces 
buen vivir [good liv ing, col lec tive wellbeing] as a right. Buen vivir implies the retrieval 
of har mony and rec i proc ity among peo ples and with the Earth. Summoned by the 
mem ory of our ances tors and the lands and land scapes that inhabit us, we have agreed 
on the cre a tion of the Movement of Pueblos against Terricide.18

Terricide emerges as a par al lel con cept to the Anthropocene; how ever, it does not 
lend itself so read ily to man a ge rial and technoscientific approaches. It decenters 
the Anthropos more efec tively, pav ing the way for the ques tion: Is it pos si ble to 
free con tem po rary thought—whether in daily life or in the acad emy—from its 
cur rent con straints, to enable it to think oth er wise? The Anthropocene con cept 
stems from the same beingknow ingdoing con fig u ra tion that brought the socio 
biogeo log i cal phe nom e non it names into being, and because of this it can
not adum brate the most fun da men tal impli ca tions of the anal y sis—chiefly, that 
at stake is envisioning “the pos si bil ity of design ing new con di tions for being 
human.”19 For the women strug ling against terricide, this can only be achieved by 
reembed ding our selves in the land and see ing our selves as belong ing deeply to the 
Earth, as many Indigenous and ter ri to ri al ized peo ples have done for thou sands of 
years. This starting point diverges from most aca demic the o riz ing; it pro vi des us 
with a direct route into the space where relationality abides.

The con cept of terricide brings forth the need for a mode of access to the cur
rent plan e tary pre dic a ment capa ble of tak ing us beyond the categories with which 
we cur rently think and pur port to amend the world. Is this hap pen ing? As I have 
already men tioned, MST faces clear lim i ta tions in this regard. Is mod ern thought, 
in what ever guise (from lib er al ism to con tem po rary Marx ist, decon struc tive, and 
posthumanist approaches), capa cious enough to help us escape from the great  
edi fice it has built for itself and pro vi de the sturdy con cep tual archi tec ture 
of con tem po rary global designs? Or are we rather confronted with the fact  
that the con tem po rary cri sis puts in evi dence once and for all  the insuf  ciency, 
when not the lethal ity, of mod ern modes of thought and exis tence that seek to deal 
with the cri sis? This much is clear: that we can no lon ger solve mod ern prob lems 
solely or per haps even pri mar ily with the same categories that cre ated them—
growth, com pe ti tion, prog ress, ratio nal ity, indi vid u al ity, econ omy, even sci ence 
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and cri tique. Transitioning into new modes of exis tence requires dif er ent catego
ries and modes of under stand ing, which would nec es sar ily take us into the ter ri
tory of relationality.20

Toward the end of his book on Foucault, Gilles Deleuze asks whether the Man
form that Foucault mapped out in such detail “has been a good one” for life.21 He 
pon ders whether human ity might finally enter a rela tion with forces from the out
side that could result in new forms that are nei ther God nor Man. The most likely 
answer to the ques tion of the order in ascen sion might be the Artificialform, that 
is, the full arrival of the arti fi cialastotal ity and a new hori zon for being, as design 
the o rist Clive Dilnot has pre sciently argued.22 However, think ing with some Latin 
Amer i can Indigenous and Afrodescen dant peo ples, who empha size the need to 
orga nize for “the Liberation of Mother Earth” as the most impor tant goal to be sum
moned by all  humans today, in the face of the ongo ing terricide, one could posit an 
ontoepi ste mic tran si tion to an “Earthform” of life. This is a plau si ble read ing if 
one con sid ers that, with every efort to defend places and ter ri to ries, and to imple
ment trans for ma tive alter na tives on the basis of inter de pen dence, relationality is 
polit i cally acti vated and humans begin their jour ney toward the Earthform, the 
Pachaform, the Gaiaform of life, or the Ecozoic Era.23

Were this to be the case, the con cern with “the death of Man” (post and trans
humanisms) would wane, giv ing way to inci pit terra, “Here (the era of the) Earth 
begins” (or, actu ally, returns). Humanity would enter into a rela tion with forces 
from the out side, which could be none other than the forces of the (lib er ated) 
Earth. No lon ger a university but a pluriversity, the resulting space of knowl edge 
pro duc tion would become a destabilizing and trans for ma tive force at the very 
cen ter of the mod ern ontoepisteme. Little by lit tle, the autopoietically insti tuted 
orga ni za tion of the episteme would start los ing its capac ity for selfmain te nance 
and begin to yield to other ontoepi ste mic domains.

A Few Thoughts on the Universities of the Future
World, Earth, Life: here the uni ver sity’s con cern and its reimagining should start, 
with what the world and the Earth have come to be (made), largely as the result of 
human action, and why they could—should—be oth er wise. Confronted with this 
dra matic sit u a tion, only strat e gies aiming to rec re ate and strengthen local and 
regional capabilities to heal and sus tain the web of life make any sense. It is  imper a tive 
that humans regain their abil ity to see and make and design oth er wise, to make plu
ral futures pos si ble again. What would it mean for the cur rent Uform to face this 
his tor i cal respon si bil ity? What type of insti tu tion would it need to become to move 
in this direc tion? As an onto log i cal design ing agency, the uni ver sity is cen tral to this 
his tor i cal con junc ture, and so it can be an essen tial ele ment in its redi rec tion. Such 
a prac tice of onto log i cal redi rec tion might be sum ma rized as a tran si tion from the 
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university to a pluriversity, in turn an aspect of the tran si tion from uni ver sal ity—the 
pro ject of fit ting all  worlds into one, the OneWorld World according to Man2, or 
the world of com pet i tive indi vid ual agents in glob al ized mar kets—to pluriversality, 
or a world where many worlds fit, a world of many worlds.24

The reappearance of a lex i con of repair—mending, repurposing, refashion
ing, regenerating, resur gence, remak ing, retrofitting, reassembling, care—besides 
being a sign of the times, sug ests that the uni ver sity is itself in need of repair and 
reassembling, so that it can become an agent at the ser vice of healing the web of 
life and the planet at large. The repairing of the uni ver sity can be described as a 
sort of onto-epi ste mic retrofitting, involv ing a redesigning of all  its com po nents, so 
that it can begin to func tion within a Life and Earthcen tered cosmovision. This 
com pre hen sive retrofitting requires a pro found democ ra ti za tion of knowl edge 
forms, or what in Latin Amer i can decolonial thought is called epi ste mic decol o ni
za tion. But it involves much more than knowl edge; con ceiv ing of the uni ver sity as 
an assem blage of sorts (mate ri ally, socially, polit i cally, spa tially, epi ste mi cally, and 
so on), entangled with many other sim i lar and much larger assem blages, can pro
vide some ele ments for such ontoepi ste mic praxis.

This efort can be guided by ques tions such as: What would it mean for the 
uni ver sity to imag ine itself as part of a much larger liv ing sys tem? What would be 
the epi ste mic and insti tu tional impli ca tions, in terms of epistemologies, cur ric ula, 
courses, majors, and degrees? How could the Uform become a par tic i pant in the 
praxis of healing the com plex webs of inter con nec tions and inter de pen dences that 
make up the bod ies, places, and com mu ni ties that we all  are and inhabit, a healing 
and car ing force in itself ? What would it mean to rede sign the uni ver sity from the 
van tage point of social jus tice, respect for the Earth, and the rights of all  human 
and non hu man enti ties? What would be the impli ca tions of such redi rec tion for 
rethink ing existing intel lec tual divi sions of labor—dis ci plines, units, bod ies of 
knowl edge, fields, meth ods, forms of the dis sem i na tion of knowl edge?

My hope is that these ques tions help to frame paths toward the trans for ma
tion of the con tem po rary uni ver sity toward the pluriversities of the future. Such 
approaches need to deal with com plex ity while pro vid ing a sense of agency. This 
need is mag ni fied by the fact that, as Tony Fry and Madina Tlostanova have argued, 
existing aca demic epistemologies are inca pa ble of comprehending the com plex
ity of the compounded plan e tary cri ses.25 For these design think ers, new ways of 
under stand ing this unprec e dented com plex ity are nec es sary to inform trans for ma
tive pol icy. Short of this, insti tu tions will only per pet u ate the defuturing pres sures, 
per pet u ally increas ing the dam age to the planet; they will be unable to deliver via
ble futures. The polit i cal imaginaries that these authors call for go beyond Euro
mod ern per spec tives, posthumanism, and technouto pian transhumanism, and 
even beyond most crit i cal the ory at pres ent.
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One tenet of Bill Sharpe’s “three hori zons” frame work is that the third hori
zon, representing the emerg ing pat tern that might even tu ally replace the declin ing 
sys tem, grows on the fringes of the pres ent sys tem, where other visions of the real 
and pos si ble futures are being cul ti vated. I believe that in the work being under
taken at the ontoepi ste mic and social mar gins and periph er ies of those worlds 
where Man still reigns (includ ing in the acad emy) we might find aus pi cious points 
of depar ture. These mar gins exist in many spaces in both the Global South and the 
Global North, per haps as “pock ets of the future in the pres ent.”26 But those con
cerned with the future of higher edu ca tion need to think about the artic u la tions 
between the Uform and this broader com plex ity; this artic u la tion gen er ates “the 
tur bu lent domain of tran si tional activ i ties and inno va tions that peo ple are try ing 
out in response to the chang ing land scape between the first and third hori zons.”27

Let me pro vide a few exam ples of poten tial sce nar ios for visu al iz ing the uni
ver si ties of the future. The first is a straight for ward exam ple of epi ste mic and epis
te mo log i cal retrofitting: imag ine and design a major (or pro gram, or con cen tra tion, 
or trans dis ci plin ary option at the bach e lor’s, mas ter’s, or PhD level) that focuses 
on the study of pluriversal tran si tions con ceived on the basis of the aware ness of 
the rad i cal relationality of life. Let’s call this major or field “transition studies,” or 
“pluriversal studies.” What would be its main com po nents (courses, the o ries, and 
meth ods, read ing lists, research pri or i ties)? The main com pe ten cies of its grad u
ates? Where would you ini tially house such a pro gram (for exam ple, in global stud
ies, phi los o phy, ecol ogy, none of the above)?28

The sec ond exam ple expands upon the first. It seeks to respond explic itly to 
the chal lenge report edly posed by ecol o gist David Orr: “The plain fact is that the 
planet does not need more suc cess ful peo ple. But it does des per ately need more 
peace mak ers, heal ers, restor ers, sto ry tell ers, and lov ers of every kind. It needs peo
ple who live well in their places. It needs peo ple of moral cour age will ing to join 
the fight to make the world hab it able and humane. And these qual i ties have lit tle 
to do with suc cess as we have defined it.”29 Imagine a pluriversity (or part of one) 
capa ble of train ing efec tive heal ers, imaginers, repair ers, transitioners, re/design
ers, weav ers, and care tak ers of the mesh of life. Describe some of its fea tures. How 
would you respond to its detrac tors, includ ing those championing the econ o mized 
view of knowl edge and inno va tion?30 How would you explain it to those who are 
well intentioned but who would see this pro posal as roman tic or unre al is tic, if not 
out right dan ger ous? How would you con vince diverse con stit u en cies that at the 
core of the Uform should be the “his tor i cal pro ject of life,” in oppo si tion to the 
terricidal cap i tal isms of the day? Would such an insti tu tion be capa ble of mak ing 
a dent in the active redesigning of plan e tary soci ety by the technopatri archs of 
the arti fi cial and the tech no log i cal sin gu lar ities (nano tech nol ogy, syn thetic biol
ogy, cog ni tive enhance ment, geno mics, robot ics, space travel), who prom ise “life 
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beyond biol ogy” and beyond Earth, all  of which would con tinue to erode the 
bio phys i cal foun da tions of all  liv ing? What would be the role of the increas ingly 
defunded arts and human i ties, and the “weaker” social sci ences, in crafing such 
a vision, considering that their own sur vival is at stake in the con text of the cri sis
induced restructuring of the uni ver sity that favors those fields that most directly 
con trib ute to unsustainability and defuturing? What would it take for the nat u ral 
and phys i cal sci ences to extri cate them selves from these pres sures and under take 
a deci sive reorientation toward an eth i cal plan e tary praxis?

Let me address, finally, the thorny ques tions of the rela tion between pluri
versal and crit i cal mod ern ist approaches to the uni ver sity and of where to start. 
Can these two approaches work in tan dem, reinforcing rather than undermining 
each other? Under what con di tions would “rad i cal relationality” become an efec
tive prin ci ple of rup ture and trans for ma tion for the uni ver si ties of the future? 
Conversely, would the Uform suc ceed in sim ply giv ing this alter na tive ontol ogy 
a com fort able, par tially domes ti cated, home under the big tent of late cap i tal ism 
and pro gres sive lib er al ism?31 I attempted to give the best answer I could to a sim i lar 
ques tion concerning pol i tics in gen eral in a recent work.32 I briefly rehearse that 
argu ment here, as I believe this larger ques tion use fully frames the pol i tics of the 
pro ject of the pluriversity.

I believe that there are mul ti ple ways to build efec tive bridges between pro
gres sive mod ern ist pol i tics and pluriversal pol i tics—for instance, around strug les 
for eco nomic democ ra ti za tion, for depatriarchalization and the end of rac ism and 
homo pho bia, and for envi ron men tal sus tain abil ity and envi ron men tal jus tice. That 
said, it is also impor tant to rec og nize that many pro gres sive mod ern ist forms of 
pol i tics are coun ter pro duc tive in rela tion to pluriversal pol i tics; they repro duce 
and strengthen the mod ern ist dual ist ontol ogy from which they stem. There are 
no read ily avail  able mod els for the artic u la tion of both types of pol i tics, although 
it is the sub ject of active exper i men ta tion by many social strug les at pres ent. How 
these kinds of pol i tics might ini ti ate rhizomatic expan sions from below, efec tively 
rel a tiv iz ing moder nity’s uni ver sal ontol ogy and the imag i nary of One World that it 
actively pro duces, remains an open ques tion.

Those com mit ted to one or another form of lefist pol i tics, crit i cal social the
ory, and alter na tive moder nity (includ ing within the acad emy) can use fully con
sider these ques tions: What habit ual forms of know ing, being, and doing does a 
given strat egy or approach chal lenge, desta bi lize, or trans form? For instance, does 
the strat egy or prac tice in ques tion help us in the jour ney of deindividualization 
and toward recommunalization? Does it con trib ute to bring ing about more local 
forms of econ omy that might, in turn, pro vide ele ments for design ing infra struc
tures for an eth ics of interexistence and the deep accep tance of rad i cal dif er ence? 
Does it make us more respon sive to the notions of a world where many worlds 
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fit? To what extent do eforts to depatriarchalize and decol o nize soci ety, as well 
as related crit i cal MST, tran scend anthro po cen trism, con trib ut ing to weav ing the 
pluriverse efec tively with oth ers, human and not? Can a reimagined uni ver sity 
move for ward, in prac ti cal (not just the o ret i cal) terms, toward a pluriversal under
stand ing of humans and the world? Can it con trib ute to weak en ing the prevailing 
ratio nal ity that pri or i tizes mea sure ment, opti mi za tion, com pet i tive ness, cap i tal ist 
entre pre neur ship, technoscientific inno va tion, and so forth?

This means that it is impor tant to push all  strat e gies onto log i cally and decolo
nially. What I mean by this is that (a) we all  need to actively unlearn the ontologies 
of sep a ra tion that shape our bod ies and worlds; for instance, can we unlearn lib eral 
indi vid u al ism—that antirelational Tro jan horse that inhab its each of us in mod
ern worlds—in a way similar to how we endeavor to unlearn patri ar chy, rac ism, 
and heterosexism? Can we unlearn anthro po cen trism and really, deeply, relearn 
to live well in prac ti cal terms—to interexist—as liv ing beings with all  other liv ing 
enti ties? (b) We all  need to be mind ful of the mul ti ple ways in which our actions 
and knowl edge depend on, and ofen rein force, the meta phys i cal infra struc ture 
of the cur rent dom i nant sys tems, includ ing their uni ver sal con structs and objec
ti fy ing rela tions, their anthro po cen trism, sec u lar ism, and Euro cen trism, and their 
colo nial ist hier ar chi cal clas si fi ca tions in terms of race, gen der, and sex u al ity. Let us 
con sider the pluriversity as a form of onto log i cal pol i tics that fore grounds a vast 
array of ways of con ceiv ing what exists, so as to make tan gi ble the claim of mul ti ple 
ontologies or worlds.

In terms of where to start, let me quote sci ence fic tion writer Kim Stanley 
Robinson, whose recent mag is te rial novel, The Ministry for the Future, describes a 
plau si ble tran si tion to a sane human soci ety and a gen u inely sus tain able planet, 
a tran si tion to take place dur ing what remains of the twentyfirst cen tury.33 In an 
ear lier inter view, he stated:

But what do we do with a vision of a dis tant uto pia when we see the sit u a tion that we’re 
in right now? What can we do right now to bridge that vision with our cur rent real ity? 
What steps can we take in the pres ent that get us to this pos i tive future we can imag ine? 
Well, first we have to keep in mind that the solu tion is going to take decades, gen er a
tions, and we can’t let that dis cour age us. We have to take the steps that are nec es sary 
now. It’s a scaf old ing the ory, like a coral reef. You build the scaf old you can in this cur
rent sit u a tion, and then hope the next gen er a tions can keep build ing on that scaf old 
and rais ing the level of dis course and activ ity to achieve a higher level of inter ac tion 
with the planet.34

The pro cess can start any where; in a way it is always starting, but what ever change 
is ini ti ated should be done to the extent pos si ble based on the cri te ria of social 
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jus tice, pro found con cern for the Earth (inter de pen dence), and pluriversality. In 
short, it should be done from an onto log i cal per spec tive. It might thus be that pluri
versal pol i tics, includ ing the pluriversity, grad u ally becomes a space for efec tively 
tell ing other com pel ling stories of world mak ing, against terricide. Pluriversal pol
i tics calls on us to con sider anew the fun da men tal insight that the world does not 
exist “out there,” sep a rate from us but that we con struct it with every one of our 
actions—that the world is always coemergent with our actions, even if within a 
com plex dynamic of cau sal ity, con tin gency, and drif.

It might be the case that the uni ver sity will con tinue being for a while what it 
has been until now, serv ing even more efec tively the cosmovision of those who 
rule the world. This sit u a tion is not ten a ble in the medium or long term, either for 
the planet or for the major insti tu tions impacting it. I have sugested that the onto
epi ste mic per spec tive of relationality is a worth while hori zon for a reattunement 
of the uni ver sity to being, the Earth, and life and to the pluriversal nature of exis
tence. Another uni ver sity is pos si ble; to heed this call, how ever, demands from us 
a reimagining of pos si bil ity. The fate of human soci ety and the Earth is at stake.
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Notes
1. McNeill and Engelke, Great Acceleration.
2. See Watts, “Risks of ‘Domino Efects.’ ”
3. Foucault, Order of Things.
4. Wynter, “Unparalleled Catastrophe.”
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5. Wynter, “Unparalleled Catastrophe,” 42.
6. Fanon, Black Skin, White Masks, 11.
7. Wynter, “Unparalleled Catastrophe,” 25.
8. Wynter, “Unparalleled Catastrophe,” 16. For other writers making similar points, see 

Akomolafe, “Coming Down to Earth”; Fry and Tlostanova, New Political Imagination.
9. Ferreira da Silva, “Before Man.”
10. Erasmus, “Sylvia Wynter’s Theory,” 62.
11. See Kothari et al., Pluriverse; Escobar, Pluriversal Politics.
12. Margulis and Sagan, What is Life?, 213.
13. We develop this argument at length in Escobar, Osterweil, and Sharma, Designing 

Relationally.
14. Sharma, Interdependence.
15. I explain this proposition at length in Escobar, Pluriversal Politics.
16. One of the most elaborate visions of transition is the Great Transition Initiative 

(greattransition .org). For a succinct summary of the argument, see Raskin, Journey to 
Earthland. See also the transition framework in Sharpe et al., “Three Horizons.”

17. Millán, “Moira Millán.” There are plenty of sources on terricide on the net in Spanish, and a 
few in English.

18. Plan B Noticias, “Participó Vutá Trawn.”
19. Nocek and Fry, “Design in Crisis,” 3.
20. Escobar, Osterweil, and Sharma, Designing Relationally; Escobar, Designs for the Pluriverse.
21. Deleuze, Foucault, 127.
22. Dilnot, “Designing in the World.”
23. See Escobar, Pluriversal Politics, for a fuller treatment of this idea and sources.
24. de la Cadena and Blaser, World of Many Worlds.
25. Fry and Tlostanova, New Political Imagination.
26. Sharpe et al., “Three Horizons.”
27. Sharpe et al., “Three Horizons.” I believe many of the imaginative proposals generated 

during the Santa Barbara workshop take place in this intermediate domain (H2).
28. Schumacher College in southern England has maintained several transitionoriented 

master’s programs (Dartington Trust, “Schumacher College”). A successful PhD program in 
“transition design” at the Carnegie Mellon University School of Design has existed for close 
to a decade (Carnegie Mellon University School of Design, “PhD in Transition Design”). 
The Ontario College of Art and Design (OCAD), the thirdlargest design training school 
in North America, has been engaged in a fascinating example of redesigning to ensure 
diversity, inclusion, and decolonization, led by African American dean Dori Tunstall, based 
on the premise that the current modernist design project constitutes “colonialism 2.0.” The 
restructuring is organized under the rubric of respectful design, according to five strategies: 
foregrounding the demands of subaltern and marginalized groups through cluster (not 
isolated) hires; owning up to the institution’s complicity with racism and white supremacy; 
establishing authentic relations with marginalized communities; hiring for critical mass; 
and defining standards for the recruitment of students and faculty to reflect historical and 
systemic exclusions. See Tunstall, Keynote address; Tunstall, “Respectful Design.”

29. The quote appears on a number of internet sites as coming from Orr’s book Ecological 
Literacy but without a page number given. See, for instance, goodreads, https://www 
.goodreads .com /author /quotes /80381 .David_W_Orr (accessed November 5, 2021).
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30. Argentinean feminist anthropologist Rita Segato contrasts the “historical project of things” 
(linked to masculinity, capital, and the state) with the “historical project of connections” 
or relationality. Segato, Contra-pedagogías de la crueldad; see also Segato, “Manifesto in Four 
Themes.”

31. I owe this question to one of the journal’s anonymous reviewers.
32. Escobar, Pluriversal Politics; Escobar, “Now That We Know.”
33. Robinson, Ministry for the Future.
34. Robinson, “Great American SciFi.”
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